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Reply : To answer such doubts.  Sankara says that
this adhyasa whose nature has been given so far is taken to
be avidya by the pandits (wise men) who are well versed in
the pramanas.

We do not merely say that the anartha hetu (cause of
bondage) is avidya because all this has avidya as its mate-
rial cause and consequently the [anartha too is avidya. r.We
do not rely only on  agreement and difference between
avidya and anartha (adhyasa).   It is called avidya because
it is opposed to vidya, which ^alonc can dispel it. When
we are able to have a discrinminatory knowledge, we come
to understand the real nature of the objects; and this is
called vidya. When the snake that is adhyasta is dispelled,
the snake disappears and we have the knowledge that it is a
rope. This vijnana is called vidya by the wise in philo-
sophy.

Objection : First describe avidya and then show
that it can be and ^'s dispelled by real knowledge (jnana).
Thereby you can show the dispelling of adhyasa.   When
this is a smipler method, why should you diescribe adhyasa?

Reply :   We desire the dispelling of anartha.  And
since the anartha is dispelled by vidya, whai is to be done
is to describe how anartha has the nature of avidya.
Suppose instead []of describing adhyasa, Sankara spoke of
avidya. This avidya would mean that which envelopes or
conceals, for this is its nature. It does not mean the appe-
arence of an object as having a nature other than its own;

and such an appearence is the c^use of anartha. Hence
Sankara first speaks of slich an adhyasa or appearance, and